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Parshat Masei opens by giving us a detailed account of the 42
different locations the people travelled on their journey from Egypt to
Eretz Yisrael. Rashi brings two reasons as to why the Torah is writing
this now, as they were standing over the Jordan, soon to enter the
promised land. Rashi explains by way of parable that there was once a
father whose son was very sick, and the treatment he needed required
them to journey long distances to reach the doctor.

This journey was not an uneventful one. At many stops along the way
there were various challenges that threatened to derail their trip.

At one part of the journey, the son became feverish, at another he got
the chills. Soon after the son developed a headache, and so on and so
forth, until they finally reached their destination and the child was
healed. On their return trip home, the father pointed to all of the
places where they experienced these challenges. He showed his son
where he got fever, where he became chilly, and where he came down
with his headache.

Similarly, now that the people had reached the “finish line” and they
were standing at the threshold of Eretz Yisrael, Moshe reminded them
of their long 40 year journey, highlighting the stops they made along
the way! But what exactly is the similarity between the two stories?

| understand why the father in the story wanted his son to relive the
details, so as to appreciate all of the challenges they underwent. For
the father does not want his son to ever take for granted the kindness
and dedication that he showed him. That son needs to be forever in
his father’s debt and never forget what he did for him!

Why, however, do we have to appreciate the 40 years in the desert?

The journey from Egypt to Eretz Yisrael was meant to be a short one!
It was only because of our sins that we were punished with a 40 year
delay in our arrival time! Wouldn’t it be better to forget about all of
those challenges and hardships that we suffered along the way?

The answer is, that our challenges and hardships, from the Torah’s
perspective, are not meant to be viewed as something negative that
are better off forgetting about. On the contrary, challenges are
opportunities to grow stronger! They are landmarks along the journey
called life! Hashem did not stretch our journey into a 40 year one to
spite us! He saw within us, certain character flaws, flaws that led to
our sin of the Golden Calf and our sin of the Spies. He saw that we
had a tendency to complain and to lose our faith and composure
relatively quickly. Had He brought us into Eretz Yisrael before we
were treated for these maladies, we would have imploded from the
challenges of living in the Land of Israel.

Hashem, our Creator, knows us better than we know ourselves! Only
He was able to determine that our treatment would require stopping
in certain locations over a forty year journey! As in the parable, it was
just what the doctor ordered!

When we look at every new stop in life, every turn in the road, not as
an annoyance but rather as an opportunity for growth, then we can
embrace and appreciate all of the hills and valleys of life. It is not just
our successes that make us who we are today. It is the failures and
challenges that we have experienced along the way. Only when we
learn from both the ups and the downs, can we say that we have
embraced the journey of life to the fullest as Hashem demands of us!

Halacha2Go- Start Shoveling!

Rabbi Isaac Bernstein
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Torah is vast. Halacha is daunting. P ‘

The more we learn, the more we realize how much we don’t know! We
look at the seforim on the shelf and feel overwhelmed: “We’ll never
know it all!” So what are we supposed to do? Rabbi Chanin of Tzippori
answered with a simple mashal (Vayikra Rabba 19:2): Imagine a
massive mound of earth.

A foolish person looks at it and says, “Who could possibly clear all of
this?” But a wise person says, “Today I'll remove two shovel-fulls.
Tomorrow two more. And so on—until eventually, it’s all cleared!” So
too, says the Midrash: when a person looks at Torah and sees its
vastness—“Thirty chapters in Nezikin, thirty in Keilim... how can | ever
learn all this?”—the foolish response is to give up before even starting.
But the wise approach is simple: “Today I'll review two halachot.
Tomorrow two more. And one day, I'll have learned it al
Torah is far more than just dry, bottom-line halacha. It’s living, vibrant,
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and exciting! It starts with a pasuk, then a mishnah, a machlokes in the
Gemara, a debate between Rashi and Tosafos. The Rashba jumps in,
the Rambam flips the sugya on its head. Then comes the Tur to clarify,
the Beis Yosef to fill in the details, and the Shulchan Aruch with the
Rama to bring it down to halacha I’'maaseh. But it doesn’t stop there!
The Shach and Taz go at it, the Chasam Sofer writes a teshuva, and the

Mishnah Berurah applies it to modern times. Then reality shifts—
what now?

Enter Rav Moshe Feinstein. Rav Shlomo Zalman Auerbach. Rav
Elyashiv. The story continues, right up to this very day.

But not everyone has the time to learn halacha in this rich, layered
way. Still—we need to know what to do! Is buying a suit prohibited
during the Three Weeks or just the Nine Days? What do | do at
Havdalah this week? I’'m not sure if | had enough mezonos for an Al
HaMichya—what now? While the yes-or-no answer is important,
don’t be fooled into thinking
that’s all there is to halacha.
It's crucial—but it’s just the
tip of the iceberg.

So keep learning. Keep
exploring the principles that
make up beautiful
the
sources, the svara, the back-
and-forth,
And then... join us for the
bottom line. A halacha a day.
Chipping away at the “mound
of earth” in front of us—one

our
halachic

system

the excitement.

shovel at a time.
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Ask the Rabbi Rosh Beit Midrash: Rabbi Shabtai Yogel
Q&A: Meat and Wine During the Nine Days
Q: From when is it forbidden to eat meat and drink wine?
During the Nine Days leading up to Tisha B’Av, the custom is to refrain
from eating meat and drinking wine, except on Shabbat — when not

only is it permitted, it is a mitzvah.

Among Ashkenazim, the custom is to begin abstaining from meat and
wine starting from Rosh Chodesh Av, including the day of Rosh
Chodesh itself. Among Sephardim, however, the widespread custom is
to allow meat and wine on Rosh Chodesh, and only to begin the
restrictions after Rosh Chodesh. This year (5785), Rosh Chodesh Av
falls on Shabbat. Therefore, both Ashkenazim and Sephardim begin
abstaining from meat and wine on Saturday night, making the custom
the same for all communities this year.

Q: Can I drink the wine used for Havdalah during the Nine Days?
According to the Shulchan Aruch, the wine from Havdalah may be
drunk as usual, since it is not “optional drinking” — it is part of a
mitzvah. The restriction applies only to eating and drinking for
enjoyment. The Rema agrees, but adds: if a child (around age 6 and
above) is present and is old enough to understand blessings and
Shabbat, it is preferable to give the wine to the child instead. Some
Ashkenazic authorities suggest using chamar medinah (a local drink
such as beer or coffee) for Havdalah, but in practice, many poskim rule
that regular wine or grape juice should be used.

If there is no suitable child, then the one making Havdalah should drink
it.
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Q: Can | eat leftover meat from Shabbat on Saturday night or Sunday?
According to Yalkut Yosef, one may be lenient (especially for Melaveh
Malkah) and eat leftover meat from Shabbat, based on earlier
authorities such as the Birkei Yosef (Chida) and the Bnei Yissaschar.
They reason that otherwise, people might cook less for Shabbat and
weaken the mitzvah of Oneg Shabbat. However, the Shaarei Teshuvah
writes that in Ashkenazic communities, this leniency is not practiced
and one who does so is “in breach.”

To conclude: Most poskim prohibit this practice. However, Yalkut Yosef
permits it, provided that no extra food was prepared intentionally for
use after Shabbat.

Q: Can one eat meat or drink wine at a seudat mitzvah during the Nine
Days (e.g., brit milah)?

Yes. The restriction only applies to optional meals — not to seudat
mitzvah. However, there is a difference between meals held during the
actual week of Tisha B’Av (shavua shechal bo) versus meals held
before that week: According to the Mishnah Berurah, if the meal takes
place during the week of Tisha B’Av, only a limited number of people
may eat meat and drink wine — not everyone attending. But if the
meal is before that week, all participants may partake.

This year, since Tisha B’Av falls on Saturday night / Sunday, there is no
“week of” Tisha B’Av — meaning that at any seudat mitzvah during the
Nine Days this year, all invited guests may eat meat and drink wine.
This is one of the halachot where Ashkenazim see a difference in years
when Tisha B’Av falls on Sunday.

Influence Unnoticed
Rabbi Moshe Ariel Margi

The Jewish people are now in the plains of Moav, right at the edge of
Eretz Yisrael. In the recent parshiot, the Torah begins to focus on the
practical aspects of inheriting the Land — such as the division by lot
and the story of the daughters of Tzelofchad — as well as mitzvot
related to settling the Land. In Parshat Matot, Moshe grants the tribes
of Reuven, Gad, and half of Menashe the lands on the eastern side of
the Jordan.

In Parshat Masei, Bnei Yisrael are commanded to establish six cities of
refuge — “arei miklat” — for someone who, God forbid, Kkills
accidentally. Three of these cities are to be built in Eretz Yisrael, and
three on the eastern side of the Jordan.

This division seems puzzling. The population of Eretz Yisrael is three
times larger than that of the eastern territories. While the land size
may be similar, the number of people is vastly different. Wouldn’t it
make more sense to build four cities in Eretz Yisrael and only two
across the Jordan?

The Gemara in Makkot (9a) raises this exact question and answers: “In
Gilad, murderers were common.” So although the numbers weren’t
balanced, the demand for cities of refuge was higher in that region. But
this answer seems strange, for after all, cities of refuge only protected
accidental killers. Someone who murdered intentionally didn’t go there
— he was tried and punished in court. In fact, if a murderer enters a
city of refuge, the authorities are required to remove him and bring
him to justice.

So why would a higher rate of intentional murderers require more
cities of refuge? Accidents can’t be planned — they happen randomly.
Therefore, shouldn’t the number of cities simply be based on the size
of the population?

The Maharal, in Gur Aryeh, offers a beautiful explanation.

Why does someone who kills unintentionally have to go into exile? He
didn’t mean to do it! The answer is that taking a life, even by mistake,
is not something you just “move past.” A human being died. Unless it
was completely out of your control, there’s a moral responsibility.
True, he won’t be punished like a murderer — but what he did still
requires atonement.

Every accidental killing reveals, on some level, a lack of deep respect
for life. A failure to take full responsibility for what could happen.

Now think about someone who lives in a place where intentional
murder is common. A society where life is cheap. In that kind of
environment, even the people who kill by accident are more likely to
be careless. The atmosphere itself dulls sensitivity to life.

The accidental killers of Gilad were real accidents — but the culture
around them made such accidents more likely.

This is powerful — and deeply personal. Even if a person knows his
surroundings are unhealthy, even if he may cringe when he sees
violence or moral breakdown... eventually, it seeps in. The influence is
real. So when he goes out to chop wood, maybe he cuts corners on
safety, just a little.

The only way to protect yourself from the influence of a corrupt
society is to seek out a different kind of environment — one that
shapes you positively, with just as much force.
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	Q&A: Meat and Wine During the Nine Days Q: From when is it forbidden to eat meat and drink wine? During the Nine Days leading up to Tisha B’Av, the custom is to refrain from eating meat and drinking wine, except on Shabbat — when not only is it permitted, it is a mitzvah. Among Ashkenazim, the custom is to begin abstaining from meat and wine starting from Rosh Chodesh Av, including the day of Rosh Chodesh itself. Among Sephardim, however, the widespread custom is to allow meat and wine on Rosh Chodesh, and only to begin the restrictions after Rosh Chodesh. This year (5785), Rosh Chodesh Av falls on Shabbat. Therefore, both Ashkenazim and Sephardim begin abstaining from meat and wine on Saturday night, making the custom the same for all communities this year.
	Q: Can I drink the wine used for Havdalah during the Nine Days? According to the Shulchan Aruch, the wine from Havdalah may be drunk as usual, since it is not “optional drinking” — it is part of a mitzvah. The restriction applies only to eating and drinking for enjoyment. The Rema agrees, but adds: if a child (around age 6 and above) is present and is old enough to understand blessings and Shabbat, it is preferable to give the wine to the child instead. Some Ashkenazic authorities suggest using chamar medinah (a local drink such as beer or coffee) for Havdalah, but in practice, many poskim rule that regular wine or grape juice should be used. If there is no suitable child, then the one making Havdalah should drink it.
	Q: Can I eat leftover meat from Shabbat on Saturday night or Sunday? According to Yalkut Yosef, one may be lenient (especially for Melaveh Malkah) and eat leftover meat from Shabbat, based on earlier authorities such as the Birkei Yosef (Chida) and the Bnei Yissaschar. They reason that otherwise, people might cook less for Shabbat and weaken the mitzvah of Oneg Shabbat. However, the Shaarei Teshuvah writes that in Ashkenazic communities, this leniency is not practiced  and one who does so is “in breach.” To conclude: Most poskim prohibit this practice. However, Yalkut Yosef permits it, provided that no extra food was prepared intentionally for use after Shabbat.
	Q: Can one eat meat or drink wine at a seudat mitzvah during the Nine Days (e.g., brit milah)? Yes. The restriction only applies to optional meals — not to seudat mitzvah. However, there is a difference between meals held during the actual week of Tisha B’Av (shavua shechal bo) versus meals held before that week: According to the Mishnah Berurah, if the meal takes place during the week of Tisha B’Av, only a limited number of people may eat meat and drink wine — not everyone attending. But if the meal is before that week, all participants may partake. This year, since Tisha B’Av falls on Saturday night / Sunday, there is no “week of” Tisha B’Av — meaning that at any seudat mitzvah during the Nine Days this year, all invited guests may eat meat and drink wine. This is one of the halachot where Ashkenazim see a difference in years when Tisha B’Av falls on Sunday.

	Influence Unnoticed
	Rabbi Moshe Ariel Margi
	The Jewish people are now in the plains of Moav, right at the edge of Eretz Yisrael. In the recent parshiot, the Torah begins to focus on the practical aspects of inheriting the Land — such as the division by lot and the story of the daughters of Tzelofchad — as well as mitzvot related to settling the Land. In Parshat Matot, Moshe grants the tribes of Reuven, Gad, and half of Menashe the lands on the eastern side of the Jordan. In Parshat Masei, Bnei Yisrael are commanded to establish six cities of refuge — “arei miklat” — for someone who, God forbid, kills accidentally. Three of these cities are to be built in Eretz Yisrael, and three on the eastern side of the Jordan. This division seems puzzling. The population of Eretz Yisrael is three times larger than that of the eastern territories. While the land size may be similar, the number of people is vastly different. Wouldn’t it make more sense to build four cities in Eretz Yisrael and only two across the Jordan? The Gemara in Makkot (9a) raises this exact question and answers: “In Gilad, murderers were common.” So although the numbers weren’t balanced, the demand for cities of refuge was higher in that region. But this answer seems strange, for after all, cities of refuge only protected  accidental killers. Someone who murdered intentionally didn’t go there — he was tried and punished in court. In fact, if a murderer enters a city of refuge, the authorities are required to remove him and bring him to justice.
	So why would a higher rate of intentional murderers require more cities of refuge? Accidents can’t be planned — they happen randomly. Therefore, shouldn’t the number of cities simply be based on the size of the population? The Maharal, in Gur Aryeh, offers a beautiful explanation. Why does someone who kills unintentionally have to go into exile? He didn’t mean to do it! The answer is that taking a life, even by mistake, is not something you just “move past.” A human being died. Unless it was completely out of your control, there’s a moral responsibility. True, he won’t be punished like a murderer — but what he did still requires atonement. Every accidental killing reveals, on some level, a lack of deep respect for life. A failure to take full responsibility for what could happen. Now think about someone who lives in a place where intentional murder is common. A society where life is cheap. In that kind of environment, even the people who kill by accident are more likely to be careless. The atmosphere itself dulls sensitivity to life. The accidental killers of Gilad were real accidents — but the culture around them made such accidents more likely. This is powerful — and deeply personal. Even if a person knows his surroundings are unhealthy, even if he may cringe when he sees violence or moral breakdown… eventually, it seeps in. The influence is real. So when he goes out to chop wood, maybe he cuts corners on safety, just a little. The only way to protect yourself from the influence of a corrupt society is to seek out a different kind of environment — one that shapes you positively, with just as much force.
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