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The mishna in Pirkei Avot states how Avraham was given ten trials by
Hashem and he passed them all!
The Medrash Tanchuma says quite a surprising thing. “The first test
was like the last test.” From where does the medrash derive this? It
is from the fact that the Torah uses the same words when prefacing
Avraham’s first challenge as it does by his last challenge. His first test
occurred at the beginning of our parsha. The Torah introduces the
test by telling Avraham, “Lech Lecha...”, “leave your land, your
birthplace, your father’s home and travel to the land where i will
guide you. For it is there that I will make you a great nation, I will
bless you and I will make your name great.”
The final test in next week’s parsha, the akeidat Yitzchak, the
sacrificing of Yitzchak, also open’s with the words “lech lecha”, “take
your son Yitzchak and go to the place where I will guide you and
offer your son to me as a sacrifice.”
The difficulty in this medrash is obvious. Aside from the fact that the
words “lech lecha” are used in both the first test and the tenth one,
how can the medrash compare the two, claiming that the first test
was like the last one?!
Certainly the first one was easier and the last one was harder! As
difficult and challenging as it is for one to move homes, cities,
countries, it is certainly easier than slaughtering one’s own child to
G-d!! 
Also, the first test seems genuinely easy, as Hashem promised him
fame, fortune and family at his new location, things He was not
willing to provide Avraham with in his old home.
Imagine if someone promised you 100 million dollars, perpetual
wealth, beautiful children, etc. if only you would move countries. I
doubt it would be too difficult to make that commitment! If so, why
was this first test even considered to be a test? Isn’t a test meant to
be challenging and difficult?
I think the difference is simple. If a billionaire promised me 100
million dollars to move locations and I was convinced he has the
means to fulfill his promise, then it would be easy to upheave myself
from my current world and move to a new one. But if a person
comes to me, claiming to be a billionaire, and promises me 100
million to move countries, it would be much harder to make the
decision, for how can I be certain he is who he claims to be? How can
I be sure he will fulfill his promise? Suddenly the challenge becomes
one of faith and it is harder to take the leap. If Avraham’s first test
was truly an easy one, it is only because his level of faith in Hashem
made it easy. Avraham believed in Hashem at least to the same
degree that we would believe the promises of a billionaire. 
Had Avraham not had faith in Hashem’s abilities to provide that
which He was promising, the challenge of leaving his friends and
family would have been just as hard as being asked to offer up his
son. 
The opposite is also true. After reaching the levels of faith that he
did, Hashem’s command to Avraham to offer up his son was just as
“easy” as the test of relocating.

Avraham believed in Hashem so strongly that his ability to listen to
Hashem was easy, irrespective of what it was that Hashem asked of
him.
How did Avraham reach such levels? Was he endowed, from birth,
with special abilities that naturally connected him to Hashem? He
was not born special. He reached his amazing levels of faith through
slow and steady growth. Notice that Hashem only made such a
heavy request, for Avraham to offer his son, after he had passed  
the first nine. Why did He wait until the tenth test to ask this? It is
because Avraham wasn’t ready for it earlier. With each successful
trial, Avraham’s faith grew and grew until he was strong enough to
do the impossible.
How is a professional weightlifter able to lift 200 kg? Is he born with
superhuman strength? No. He builds his levels of strength and
resilience slowly. First he masters lifting 50kg, then he works toward
100kg and so on until he finally is able to lift 200kg! Faith, emunah,
is like a muscle. The more one uses it, the stronger it gets. We all
have to start at the beginning. When we keep the Torah and we rise
to our challenges, we slowly grow into stronger and holier Jews,
becoming closer to Hashem in the process.
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Q: My father has difficulty walking and moves slowly on his way to
shul. On rainy Shabbos days, can he use an umbrella that he sets aside
before Shabbos and labels as “Shabbos umbrella”?
A: No — it is not permitted.
Explanation:
Some people think the issue is that an umbrella is muktzeh, but
actually the reason is the opposite:
Since using an umbrella on Shabbos is forbidden, it automatically
becomes muktzeh.
The main prohibition is that opening an umbrella is considered like
making a tent (ohel) on Shabbos.
Even though some rabbis argued that modern umbrellas open in one
motion and may be different, the widespread ruling accepted across
the Jewish world is that using umbrellas on Shabbos is prohibited.
The Chazon Ish explains that even if there might be technical ways to
argue otherwise, using an umbrella looks like weekday behavior and
can lead to a breakdown of Shabbos observance. Therefore, the Rabbis
established a strong rule not to use umbrellas on Shabbos — for the
sake of the entire community and for future generations.
Therefore, it is better to use alternatives such as a raincoat or a hat.
Of course, if there is no kosher eruv, carrying an umbrella would
anyway be forbidden because of carrying in the public domain.
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Q&A: Asking for Rain in the Amidah
Q: When do we start saying “V’tein Tal U’Matar L’vracha” (asking for
rain) in the Birkat HaShanim blessing?
A: In Israel, we begin on the 7th of Cheshvan. So from this past Tuesday
night, we already started saying it.

Q: What if someone forgot to ask for rain?
A: If they remember before the blessing Shomei’a Tefillah, they should
add it there. If they already finished Shomei’a Tefillah, they go back to
Bareich Aleinu. If they remember only after completing the Amidah,
they must repeat the entire prayer.

Q: If I forgot in Mincha and remembered only after sunset — what
should I do?
A: Pray Ma’ariv twice — the first for Ma’ariv and the second as a make-
up for Mincha.

Q: What if someone forgot to say it in Ma’ariv on Tuesday night — the
very first time we start asking for rain?
A: The main halacha is that they must repeat the Amidah. However,
since there are opinions that the requirement only begins the next
morning, it is best to have in mind that if it is not required, the second
prayer should count as a voluntary prayer (nedavah).
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A Beautiful Midrash About Avraham Avinu
Chazal teach a powerful Midrash about Avraham Avinu: Rabbi Yitzchak
said that it is like a person traveling who sees a palace glowing with
light. He asks, “Can it be that this palace has no owner?
The owner looks out and says: “I am the owner of the palace.”
This Midrash describes Avraham’s discovery of Hashem. 
He looked at the world — filled with beauty, light, and purpose — and
asked: “This cannot be happening by itself. Who is behind all of this?”
But Avraham went even deeper. He didn’t just ask who created the
world — he asked why. 
He understood that if someone created such a good and beautiful
world, it must be because He wants to do good for others. 
It means He cares. It means He loves us. And if Hashem loves us, He
must want a relationship with us. 
Avraham realized that Hashem built a world of kindness, beauty, and
compassion so that people would connect to Him — through goodness,
justice, and righteousness. And then came the response: “The Owner
of the palace looked out at him.” Hashem revealed Himself to
Avraham. Not just with information — but with a relationship. That
moment was the birth of the covenant: not an intellectual idea, but a
personal meeting — heart to heart — between Hashem and a human
being. Real emunah is not only believing that Hashem exists. 
It is believing that Hashem is good, that He wants what is best for us,
and that He wants a close relationship with us. Faith is born the
moment we understand: Hashem didn’t just create the world — He
wants to live in it together with us.

Rabbi Moshe Ariel Margi

Seeing Hashem in the Light

With prayers of success for our soldiers and for
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והנה המשנה ברורה דחה דברי הפוסקים הללו ולכן עיקר ההלכה היא שמי
שישכח לומר 'ותן טל ומטר' - צריך לחזור גם בתפילת ערבית זו, אבל מאחר
ובכל זאת יש שיטות החולקות - יש שכתבו שעל הצד היותר טוב יתנה קודם

שיתפלל שוב שעל הצד שאינו חייב לחזור תהא זו תפילת נדבה.

שאלה: אבי שיחי' מתקשה בהליכה והוא איטי בדרכו לבית הכנסת. האם בימי
הגשמים יוכל לקחת בשבת מטריה שאותה יקצה לשבת כבר ביום ששי, ואף

יכתוב עליה "מטריית שבת"?
תשובה:  אין היתר בדבר.

ביאור: ראשית יש לציין שמתוכן דברי השואל משמע שדעתו היא שאיסור
נשיאת מטריה בשבת היא בגלל שהמטריה היא "מוקצה", וההפך הוא הנכון
שבגלל שאסור לשאת מטריה בשבת, ממילא היא נהפכת להיות "מוקצה"

בשבת. 
ולעצם הענין: הנה איסור נשיאת מטריה בשבת במקורו הוא משום עשיית
אהל בשבת, ואף שהיו חכמים שצידדו להתיר ולומר שאין בכך משום עשיית
אהל ועוד שבימינו שהמטריה נפתחת במשיכה אחת יש היתר גדול בדבר מדין
"כסא טרסקל", מכל מקום נתקבל ונתפשט האיסור בכל תפוצות ישראל,

וכבר כתב החזון איש בטעם הדבר:
"ומה שיש לדון הוא משום תיקון מנא...וגם אוושא מילתא טפי וניכר בו עובדא
דחול וגורם פרצה, והרי אסרו כילה מפני שאינן בני תורה, והרי הדבר מסור
לחכמים לגדור גדר במקום הפרצה, וזה יותר חמור מאיסור פרטי ליחיד, כי זה

גדר לעם כולו ולדורות" עד כאן לשונו. 
ולכן נראה שאין להתיר דבר זה, ובפרט שיש אפשרויות אחרות כגון מעיל גשם
וכובע מתאים. כמובן שבמקום שאין עירוב כשר, הדבר בלאו הכי אסור משום

איסור טלטול ברשות הרבים.

16:31

שו"ת בעניין אמירת 'ותן טל ומטר לברכה'
שאלה: ממתי מתחילים לבקש את הגשמים בברכת השנים?

תשובה: בארץ ישראל מתחילים לבקש גשמים כבר מז' במרחשון ולכן כבר
מיום שלישי בערב האחרון -התחלנו כבר לשנות את הנוסח ולומר 'ותן טל

ומטר לברכה'.

שאלה: מה יעשה אדם ששכח ולא ביקש את הגשמים?
תשובה: אם נזכר קודם ברכת 'שומע תפילה' יזכיר זאת בתוך ברכת 'שומע
תפילה', אבל אם נזכר לאחר שסיים ברכת 'שומע תפילה' יחזור ל'ברך עלינו',

ואם נזכר לאחר שסיים את תפילתו - יחזור ויתפלל שוב. 

שאלה: אם שכחתי לומר 'ותן טל ומטר לברכה בתפילת מנחה ונזכרתי רק
לאחר השקיעה - מה הדין?

תשובה: יתפלל תפילת ערבית פעמיים, ראשונה לשם ערבית, ושנייה לשם
תשלומין על תפילת מנחה שלא יצא בה ידי חובה מאחר ולא ביקש גשמים. 

שאלה: מה דינו של מי ששכח לומר בתפילת ערבית של יום שלישי בערב -
'ותן טל ומטר'?

תשובה: על אף שכאמור לעיל שכחת אמירה זו מעכבת את התפילה! ומי
שסיים את התפילה בלא לומר זאת צריך לשוב ולהתפלל, מכל מקום באשר
לתפילת ערבית של אור לז' מר חשון - התפילה הראשונה שבה יש לבקש את
הגשמים - מצינו בכמה מן הפוסקים סברא שאין צריך לשוב ולהתפלל משום
שכמו שבשמחת תורה מתחילים לומר 'משיב הרוח' רק ביום ולא מהערב, כך
גם לגבי בקשת הגשמים אף שאנו מתחילים לכתחילה כבר מהערב מכל

מקום אין זה מעכב אלא רק מהבוקר. 

יש מדרש נפלא שמתאר את אברהם אבינו:
אמר רבי יצחק: משל לאדם שהיה עובר ממקום למקום, וראה בירה אחת
דולקת. אמר – תאמר שהבירה הזו בלי מנהיג? הציץ עליו בעל הבירה ואמר לו

– אני הוא בעל הבירה.
המדרש הזה מתאר רגע אחד פשוט — אדם הולך בדרך, רואה ארמון מואר

ושואל: "מי מנהל את זה?"
וכך גם אברהם הסתכל על העולם ואמר: "לא ייתכן שהכול פה קורה לבד.”

אבל אם נחשוב רגע, בתקופת אברהם כולם הרי היו עובדי אלילים, לא היה
שם אתאיסטים, וכל אחד האמין במשהו אחר, לשמש לירח או למשהו אחר.

אז איך אפשר לומר שרק אברהם שאל “מי הוא בעל הבירה?”
הרי גם עובד אלילים בעצם שואל את אותה שאלה, רק שהוא מגיע לתשובה

שגויה – הוא מייחס את הכוח לשמש או לירח.
אז מה בכל זאת מיוחד באברהם?

המפתח נמצא במילים הראשונות של המדרש:
“משל לאחד שהיה עובר ממקום למקום, וראה בירה אחת דולקת.”

תדמיינו את זה — אדם עייף, צמא, הולך במדבר, ופתאום מולו ארמון ענק,
מואר, חמים, מזמין.

ברור לו שיש שם מישהו מאחורי כל היופי הזה.
אבל השאלה שלו לא הייתה “מי זה?” —  אלא “למה הוא עשה את זה?”

דבר תורה שבועי מפי רבני הכולל הקהילתי ברעננה
פרשת נח התשפ”ו

זמני השבת

ראש בית המדרש הרב שבתי יגל שליט”א ˘אל את הרב

Torah Bytes
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הרב משה אריאל מרגי שליט"א

0584810910 לשאלות

לראות את השם באור
הוא הבין שמי שבנה מקום כזה, מלא אור וטוב, עשה זאת כדי להיטיב עם

אחרים, כדי להזמין אנשים פנימה. ואברהם אבינו הלך עוד צעד אחד קדימה.
הוא אמר לעצמו: אם מישהו השקיע כל כך הרבה בשביל שיהיה לי טוב — זה

אומר שהוא אוהב אותי, שהוא דואג לי.
ואם כך, כנראה שהוא גם רוצה קשר איתי.

הוא מחכה שאני אפנה אליו.
והוא רוצה לפגוש אותו, להבין את המסר שלו, להיות שותף לרוח הזו.

וכאן נמצא עומק גדול.
אברהם אבינו לא רק חיפש לדעת מי ברא את העולם — הוא רצה להבין למה.

הוא ראה את כל הטוב, את היופי, את הרחמים, והבין שיש כאן מטרה:
שהאדם יתחבר לקב"ה וילך בדרכיו — חסד, צדקה ומשפט.

והסוף של המדרש הוא:
“הציץ עליו בעל הבירה.”

הקב"ה לא רק “דאג” שאברהם ידע מי הוא — הוא התגלה אליו.
הוא פגש אותו.

כי אברהם לא חיפש מידע — הוא הבין שהוא צריך לחפש קשר.
וזה בדיוק הרגע שבו נולדה הברית.

לא תשובה שכלית, אלא מפגש לב אל לב בין אדם לא-לוקיו.
כי אמונה אמיתית – זו לא הידיעה שיש אלוקים בשמיים,
אלא האמונה שאלוקים הוא טוב, שהוא רוצה בטוב שלי,

ושהוא מעוניין בקשר איתי.
האמונה נולדה כשאברהם הבין שאלוקים לא רק ברא עולם — הוא רוצה

להיות בו איתנו.
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	The mishna in Pirkei Avot states how Avraham was given ten trials by Hashem and he passed them all! The Medrash Tanchuma says quite a surprising thing. “The first test was like the last test.” From where does the medrash derive this? It is from the fact that the Torah uses the same words when prefacing Avraham’s first challenge as it does by his last challenge. His first test occurred at the beginning of our parsha. The Torah introduces the test by telling Avraham, “Lech Lecha...”, “leave your land, your birthplace, your father’s home and travel to the land where i will guide you. For it is there that I will make you a great nation, I will bless you and I will make your name great.” The final test in next week’s parsha, the akeidat Yitzchak, the sacrificing of Yitzchak, also open’s with the words “lech lecha”, “take your son Yitzchak and go to the place where I will guide you and offer your son to me as a sacrifice.” The difficulty in this medrash is obvious. Aside from the fact that the words “lech lecha” are used in both the first test and the tenth one, how can the medrash compare the two, claiming that the first test was like the last one?! Certainly the first one was easier and the last one was harder! As difficult and challenging as it is for one to move homes, cities, countries, it is certainly easier than slaughtering one’s own child to G-d!!  Also, the first test seems genuinely easy, as Hashem promised him fame, fortune and family at his new location, things He was not willing to provide Avraham with in his old home. Imagine if someone promised you 100 million dollars, perpetual wealth, beautiful children, etc. if only you would move countries. I doubt it would be too difficult to make that commitment! If so, why was this first test even considered to be a test? Isn’t a test meant to be challenging and difficult? I think the difference is simple. If a billionaire promised me 100 million dollars to move locations and I was convinced he has the means to fulfill his promise, then it would be easy to upheave myself from my current world and move to a new one. But if a person comes to me, claiming to be a billionaire, and promises me 100 million to move countries, it would be much harder to make the decision, for how can I be certain he is who he claims to be? How can I be sure he will fulfill his promise? Suddenly the challenge becomes one of faith and it is harder to take the leap. If Avraham’s first test was truly an easy one, it is only because his level of faith in Hashem made it easy. Avraham believed in Hashem at least to the same degree that we would believe the promises of a billionaire.  Had Avraham not had faith in Hashem’s abilities to provide that which He was promising, the challenge of leaving his friends and family would have been just as hard as being asked to offer up his son.  The opposite is also true. After reaching the levels of faith that he did, Hashem’s command to Avraham to offer up his son was just as “easy” as the test of relocating.
	Avraham believed in Hashem so strongly that his ability to listen to Hashem was easy, irrespective of what it was that Hashem asked of him. How did Avraham reach such levels? Was he endowed, from birth, with special abilities that naturally connected him to Hashem? He was not born special. He reached his amazing levels of faith through slow and steady growth. Notice that Hashem only made such a heavy request, for Avraham to offer his son, after he had passed  the first nine. Why did He wait until the tenth test to ask this? It is because Avraham wasn’t ready for it earlier. With each successful trial, Avraham’s faith grew and grew until he was strong enough to do the impossible. How is a professional weightlifter able to lift 200 kg? Is he born with superhuman strength? No. He builds his levels of strength and resilience slowly. First he masters lifting 50kg, then he works toward 100kg and so on until he finally is able to lift 200kg! Faith, emunah, is like a muscle. The more one uses it, the stronger it gets. We all have to start at the beginning. When we keep the Torah and we rise to our challenges, we slowly grow into stronger and holier Jews, becoming closer to Hashem in the process.
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	Q: My father has difficulty walking and moves slowly on his way to shul. On rainy Shabbos days, can he use an umbrella that he sets aside before Shabbos and labels as “Shabbos umbrella”? A: No — it is not permitted. Explanation: Some people think the issue is that an umbrella is muktzeh, but actually the reason is the opposite: Since using an umbrella on Shabbos is forbidden, it automatically becomes muktzeh. The main prohibition is that opening an umbrella is considered like making a tent (ohel) on Shabbos. Even though some rabbis argued that modern umbrellas open in one motion and may be different, the widespread ruling accepted across the Jewish world is that using umbrellas on Shabbos is prohibited. The Chazon Ish explains that even if there might be technical ways to argue otherwise, using an umbrella looks like weekday behavior and can lead to a breakdown of Shabbos observance. Therefore, the Rabbis established a strong rule not to use umbrellas on Shabbos — for the sake of the entire community and for future generations. Therefore, it is better to use alternatives such as a raincoat or a hat. Of course, if there is no kosher eruv, carrying an umbrella would anyway be forbidden because of carrying in the public domain.
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	Seeing Hashem in the Light
	Rabbi Moshe Ariel Margi
	A Beautiful Midrash About Avraham Avinu Chazal teach a powerful Midrash about Avraham Avinu: Rabbi Yitzchak said that it is like a person traveling who sees a palace glowing with light. He asks, “Can it be that this palace has no owner? The owner looks out and says: “I am the owner of the palace.” This Midrash describes Avraham’s discovery of Hashem.  He looked at the world — filled with beauty, light, and purpose — and asked: “This cannot be happening by itself. Who is behind all of this?” But Avraham went even deeper. He didn’t just ask who created the world — he asked why.  He understood that if someone created such a good and beautiful world, it must be because He wants to do good for others.  It means He cares. It means He loves us. And if Hashem loves us, He must want a relationship with us.  Avraham realized that Hashem built a world of kindness, beauty, and compassion so that people would connect to Him — through goodness, justice, and righteousness. And then came the response: “The Owner of the palace looked out at him.” Hashem revealed Himself to Avraham. Not just with information — but with a relationship. That moment was the birth of the covenant: not an intellectual idea, but a personal meeting — heart to heart — between Hashem and a human being. Real emunah is not only believing that Hashem exists.  It is believing that Hashem is good, that He wants what is best for us, and that He wants a close relationship with us. Faith is born the moment we understand: Hashem didn’t just create the world — He wants to live in it together with us.
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